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WELCOME TO THE
NIV UPSIDE- DOWN  

KINGDOM BIBLE

The American social activist Jim Wallis once 
said, “Faith is always personal, but never 

private.”
Christianity, in other words, is not about 

some private Jesus that we keep tucked away in 
our hearts, nor is it simply about one’s personal 
holiness and salvation, though it does include 
these individual dimensions. Rather, the bibli-
cally rooted Christian faith should determine 
how we think about all areas of life: econom-
ics, immigration, the death penalty, abortion, 
war, violence, power, justice, sexuality, and 
what it means to follow the Creator’s design 
for human flourishing.

Declaring “Jesus is Lord” is a profound theo-
logical statement. It’s also a politically subver-
sive statement. Not only is Jesus Lord of our 
lives; he’s Lord over creation, and our viewpoint 
of this or that political, cultural, or ethical issue 
should flow from our allegiance to king Jesus.

The uniqueness of The Upside- Down King-
dom Bible, then, is in helping the reader to see 
how relevant the Bible is for understanding the 
public nature of our faith. We’ve titled it The 
Upside- Down Kingdom Bible to capture the 
specific counter- culture vision of God’s reign 
on earth. “Many who are first will be last” (Mk 
10:31), “those who exalt themselves will be hum-
bled, and those who humble themselves will 
be exalted” (Mt 23:12), and “whoever wants to 
become great among you must be your servant” 
(Mt 20:26). The values of Christ’s kingdom were 
so startling to public ears that when Paul an-
nounced Jesus as Lord to the people in Thessa-
lonica, it threw the whole city into turmoil, and 
its citizens complained: “They are all defying 
Caesar’s decrees, saying that there is another 

king, one called Jesus” (Ac 17:7). The Thessalo-
nians had it right. When believers announced 
that Jesus is Lord, it meant that Caesar is not, 
and this message affected people “all over the 
world” (Ac 17:6).

The Upside- Down Kingdom Bible seeks to un-
leash this counter- cultural, politically subver-
sive, upside- down nature of the Christian faith. 
In order to reflect the Upside- Down nature of the 
kingdom, we’ve enlisted a team of Christian 
scholars and writers that reflect the nature 
of this kingdom. Since God’s kingdom is filled 
with both men and women, the study notes are 
authored by both women and men. God’s king-
dom is also multi- ethnic; so are our authors. 
Our authors also span several generations, from 
young millennials to older boomers. And no 
single denomination (let alone political party) 
holds the keys to the kingdom; likewise, our 
authors come from dozens of different denomi-
nations and different partisan persuasions. We 
all hold passionately to the centrality of the 
gospel, the Lordship of Christ over all things, 
the authority of Scripture, and the theological 
tenets of the Nicene Creed. And we believe that 
there’s great value in ethnic, denominational, 
age, sex, and healthy theological diversity. And 
that through thinking deeply on these impor-
tant areas of life, from diverse writers who come 
together for the sake of unity, we are simultane-
ously equipped to love widely and well.

Our hope and goal is that the study notes in 
this Bible will provide you with a fresh, chal-
lenging, and, at times, uncomfortable experi-
ence as you engage God’s scandalous Word. May 
this Bible fan the flames of your faith— which 
is personal but never simply private.

Preston Sprinkle, PhD
General Editor

vi  
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According to tradition, Matthew, the tax collector who became an apostle, 
wrote his gospel to address a decisive question confronting the first Christians: 
namely, whether or not God could save the Gentiles, who were ethnically 
non- Jews (Ac 11:18). Some first- century believers thought Jesus came for his 
people, the lost sheep of Israel— not for “Samaritans” or Gentile “dogs” (Mt 
10:5–6; 15:21–27). But Matthew shows how the kingdom of heaven turns that 
notion upside down. In fact, Jesus found more faith in a Roman officer than 
he did in all of Israel (8:10), and in God’s kingdom, Gentiles will come from all 
around to feast with Abraham, Isaac and Jacob (8:11). For Matthew, this is not 
a novel idea but a foregone conclusion from reading the whole of Scripture, 
which attests to Gentiles appearing in the Messiah’s genealogy from the Old 
Testament (e.g., Rahab, Ruth) and which leads foreigner astrologers (the Magi) 
to worship Jesus, the king of the Jews (1:1–6; 2:1–12). It is no wonder then, 
that, in what some consider the most Jewish of the Gospels, Jesus begins his 
ministry in the land of the Gentiles, providing light to a people enshrouded 
in darkness (4:12–17). Nor is it surprising that Jesus ends his ministry with 
the Great Commission to make disciples of all the nations (28:18–20)— the 
entire earth, not just Israel, is God’s field (13:38). Therefore, Matthew’s Gospel 
pushes back against any ethnocentric assumption that the kingdom of heaven 
has been cordoned off so that only people “like us” enter into it because, 
paradoxically, “those other people” may get there before we do (21:31).
Modern churches still struggle to carry out Jesus’ dismantling of 
ethnocentrism. Dr. Martin Luther King Jr. in his famous “I have a dream” 
speech said that the American church would be the biggest hindrance to that 
dream. And it doesn’t appear that King was too far off the mark. Today, many 
churches may preach unity while practicing Sunday- morning segregation. 
Ethnocentrism still hinders the church from embodying Jesus’ kingdom vision 
of tearing down the ethnic barriers that divide us, which is highlighted so 
beautifully in Matthew’s Gospel.

MATTHEW

 1227
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MATTHEW

The Genealogy of  Jesus the Messiah

1 This is the ge ne al o gy a of  Jesus the Mes si ah b the son of Da vid, the son of 
Abra ham:

 2 Abra ham was the fa ther of Isaac,
  Isaac the fa ther of Ja cob,
  Ja cob the fa ther of Ju dah and his broth ers,
 3 Ju dah the fa ther of Pe rez and Ze rah,  whose moth er was Ta mar,
  Pe rez the fa ther of Hez ron,
  Hez ron the fa ther of Ram,
 4 Ram the fa ther of Am min a dab,
  Am min a dab the fa ther of Nah shon,
  Nah shon the fa ther of Sal mon,
 5 Sal mon the fa ther of Boaz,  whose moth er was Ra hab,
  Boaz the fa ther of Obed,  whose moth er was Ruth,
  Obed the fa ther of Jes se,
 6 and Jes se the fa ther of King Da vid.

  Da vid was the fa ther of Sol o mon,  whose moth er had been Uri ah’s wife,
 7 Sol o mon the fa ther of Re ho bo am,
  Re ho bo am the fa ther of Abi jah,
  Abi jah the fa ther of Asa,
 8 Asa the fa ther of Je hosh a phat,
  Je hosh a phat the fa ther of Je ho ram,
  Je ho ram the fa ther of Uz zi ah,
 9 Uz zi ah the fa ther of Jo tham,
  Jo tham the fa ther of Ahaz,
  Ahaz the fa ther of Hez e ki ah,
 10 Hez e ki ah the fa ther of Ma nas seh,
  Ma nas seh the fa ther of Amon,
  Amon the fa ther of Jo si ah,
 11 and Jo si ah the fa ther of Jec o ni ah c and his broth ers at the time of the 

ex ile to Bab ylon.

 12 Af ter the ex ile to Bab ylon:
  Jec o ni ah was the fa ther of She al ti el,
  She al ti el the fa ther of Ze rub ba bel,
 13 Ze rub ba bel the fa ther of Abi hud,
  Abi hud the fa ther of Eli a kim,
  Eli a kim the fa ther of Azor,
 14 Azor the fa ther of Za dok,
  Za dok the fa ther of Akim,
  Akim the fa ther of Eli hud,
 15 Eli hud the fa ther of El e a zar,
  El e a zar the fa ther of Mat than,
  Mat than the fa ther of Ja cob,
 16 and Ja cob the fa ther of Jo seph, the hus band of Mary, and Mary was 

the moth er of  Jesus who is  called the Mes si ah.

17 Thus  there were four teen gen er a tions in all from Abra ham to Da vid, four­
teen from Da vid to the ex ile to Bab ylon, and four teen from the ex ile to the 
Mes si ah.

a 1 Or is an account of the origin    b 1 Or  Jesus Christ. Messiah (Hebrew) and Christ 
(Greek) both mean Anointed One; also in verse 18.    c 11 That is, Jehoiachin; also in 
verse 12    1228  
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WOMEN
Matthew’s genealogy offers a portrait of Jesus by describing his family as tightly tied 
to Israel’s history through Abraham and David. Ancestry was typically traced through 
the father’s lineage; therefore, the mention of five women highlights their importance 
in filling out the character of Jesus. First listed is Tamar, mother of Perez and Zerah, 
whose father was Judah (Mt 1:3; cf. Ge 38). After the death of Tamar’s husband, through 
the custom of levirate marriage his brother should have married her. However, he did 
not, and Tamar took action to right this wrong. In the end Judah pronounced her, his 
daughter- in- law, more righteous than he because she proactively followed the customs 
of Israel when he did not.

Rahab is listed second as the mother of Boaz (Mt 1:5), who is the husband of Ruth, the 
third woman named. The Canaanite Rahab lived in Jericho and was a prostitute (Jos 
2:1–21; 6:16–25). She hid and protected the Israelite spies, prophetically declaring that 
God would give Israel the land (Jos 2:9). Ruth, a Moabite, married a son of Naomi (an Isra-
elite), but he died within a few years, and she chose to follow her mother- in- law as she 
returned to Bethlehem, Naomi’s hometown (Ru 1). There she married Boaz, a member 
of Naomi’s larger family network.

The fourth woman mentioned in the genealogy is Bathsheba, a faithful wife to Uriah 
(Mt 1:6). Second Samuel describes how King David saw her bathing in her courtyard (an 
action that during that time period was not improper or seductive); King David acted 
on his lust, and Bathsheba became pregnant (2Sa 11–12). The story lays all the blame for 
the adultery and the subsequent murder of Uriah at David’s feet, and his repentance of 
these actions is seen in Psalm 51.

Several women in this genealogy were non- Israelites (Gentiles) who followed the God 
of Israel: Tamar and Rahab were Canaanites, Ruth was a Moabite and Bathsheba was 
married to a Hittite. These women prefigure Matthew’s focus on the Gentile mission of 
Jesus and remind readers of God’s constant outreach to Gentiles.

MATTHEW 1
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DIVORCE
MATTHEW 1:18–25

Joseph considers quietly divorc-
ing Mary in Matthew 1:19 when she 
becomes pregnant during their 
time of engagement. The context 
is the larger narrative detailing 
Joseph and Mary’s relationship 
in Matthew 1:18–25. Joseph’s 
behavior provides an example of 
how a righteous, Torah- observing 
man should treat his spouse if he 
suspects adultery. According to Old 
Testament and earlier ancient Near 
Eastern law, a wife guilty of adul-
tery could be executed. This law 
also applied to those who were be-
trothed (a legally bound marriage 
that had not yet been consummat-
ed), since the betrothal period was 
the transition from the authority of 
a woman’s father to a relationship 
with her husband to be.

There is not a recorded example 
of the death penalty being en-
acted for adultery. Divorce was 
the usual response instead. This 
principle also applies to someone 
betrothed. Mary’s pregnancy pro-
vides the background for the ac-
tions of Joseph. Instead of a public 
punishment as mandated by Deu-
teronomy 22:13–21, Joseph deter-
mines to privately divorce Mary. As 
a result of being engaged and mov-
ing toward marriage, Mary would 
have to be divorced formally, but 
this would be publicly shameful for 
the bride, groom and their families. 
Joseph’s actions and his righteous-
ness and faithfulness to the law 
clearly describe his intentions to 
adhere to the law by divorcing an 
adulterous wife, while also choos-
ing to do so privately to lessen her 
shame. However, we should view 
Joseph’s actions through the lens 
of Old Testament law and not re-
flective of one living under the New 
Covenant (see note on Divorce on 
Matthew 5:32).

Joseph Accepts  Jesus as His Son
18 This is how the  birth of  Jesus the Mes si ah came  about a: His moth er Mary 

was  pledged to be mar ried to Jo seph, but be fore they came to geth er, she was 
 found to be preg nant  through the Holy Spir it. 19 Be cause Jo seph her hus band 
was faith ful to the law, and yet b did not want to ex pose her to pub lic dis grace, 
he had in mind to di vorce her qui et ly.

20 But af ter he had con sid ered this, an an gel of the Lord ap peared to him in 
a  dream and said, “Jo seph son of Da vid, do not be  afraid to take Mary home as 
your wife, be cause what is con ceived in her is from the Holy Spir it. 21 She will 
give  birth to a son, and you are to give him the name  Jesus, c be cause he will 
save his peo ple from  their sins.”

22 All this took  place to ful fill what the Lord had said  through the proph et: 
23 “The vir gin will con ceive and give  birth to a son, and they will call him Im­
man u el” d (which  means “God with us”).

24 When Jo seph woke up, he did what the an gel of the Lord had com mand­
ed him and took Mary home as his wife. 25 But he did not con sum mate their 
mar riage un til she gave  birth to a son. And he gave him the name  Jesus.

The Magi Visit the Messiah

2 Af ter  Jesus was born in Beth le hem in Ju dea, dur ing the time of King Her­
od, Magi e from the east came to Je ru sa lem 2 and  asked, “Where is the one 

who has been born king of the Jews? We saw his star when it rose and have 
come to wor ship him.”

3 When King Her od  heard this he was dis turbed, and all Je ru sa lem with 
him. 4 When he had  called to geth er all the peo ple’s  chief  priests and teach ers 
of the law, he  asked them  where the Mes si ah was to be born. 5 “In Beth le hem 
in Ju dea,” they re plied, “for this is what the proph et has writ ten:

 6 “ ‘But you, Bethlehem, in the land of Judah,
  are by no means least among the rulers of Judah;
  for out of you will come a ruler
  who will shepherd my people Israel.’ f ”

7 Then Her od  called the Magi se cret ly and  found out from them the ex act 
time the star had ap peared. 8 He sent them to Beth le hem and said, “Go and 
 search care ful ly for the  child. As soon as you find him, re port to me, so that I 
too may go and wor ship him.”

9 Af ter they had  heard the king, they went on  their way, and the star they 
had seen when it rose went  ahead of them un til it  stopped over the  place 
 where the  child was. 10 When they saw the star, they were over joyed. 11 On com­
ing to the  house, they saw the  child with his moth er Mary, and they  bowed 
down and wor shiped him. Then they  opened  their trea sures and pre sent ed 
him with  gifts of gold, frank in cense and  myrrh. 12 And hav ing been  warned 
in a  dream not to go back to Her od, they re turned to  their coun try by an oth er 
route.

The Escape to Egypt
13 When they had gone, an an gel of the Lord ap peared to Jo seph in a 

 dream. “Get up,” he said, “take the  child and his moth er and es cape to  Egypt. 
Stay  there un til I tell you, for Her od is go ing to  search for the  child to kill 
him.”

14 So he got up, took the  child and his moth er dur ing the  night and left for 
 Egypt, 15 where he  stayed un til the  death of Her od. And so was ful filled what 
the Lord had said  through the proph et: “Out of  Egypt I  called my son.” g

16 When Her od re al ized that he had been out wit ted by the Magi, he was fu­
ri ous, and he gave or ders to kill all the boys in Beth le hem and its  vi cin i ty who 

a 18 Or The origin of  Jesus the Messiah was like this    b 19 Or was a righteous man and    
c 21  Jesus is the Greek form of Joshua, which means the Lord saves.    d 23 Isaiah 7:14    
e 1 Traditionally wise men    f 6 Micah 5:2,4    g 15 Hosea 11:1    1230  
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MIGRATION
MATTHEW 2:13–15

In this passage, the Lord com-
mands the sudden migration of Jo-
seph, Mary and Jesus. The child’s 
safety is at stake, and the whole 
family must flee. Herod regarded 
Jesus, a newborn king (Mt 2:2), 
as a threat to national security, 
so Herod sought to destroy him. 
Thankfully, Joseph obeyed the di-
vine order and fled to Egypt during 
the night.

This narrative recalls the dia-
sporic experience of the children 
of Israel. During the days of Jo-
seph, the Hebrew people had to 
flee to Egypt. They fled from their 
God- given land because of an envi-
ronmental and food- security crisis 
(Ge 41:57; 43:1; 47:3–4). Like Mary 
and Joseph, these migrants also 
feared for their lives. After the cri-
sis passed, they too returned to the 
land of their ancestors. The evan-
gelist Matthew is reminding us how 
the Messiah identifies himself with 
the experience of forced displace-
ment. Jesus and his family were 
impacted by the same struggles 
that often accompany displace-
ment: detachment, vulnerability, 
discrimination and nostalgia. At 
the same time, despite the vio-
lence that migrant people often 
encounter, their journeys can 
also be places of faith, resistance, 
resilience, divine protection and 
miraculous flourishing.

Nowadays, both the sacred family 
and the people of Israel would like-
ly be identified as asylum seekers 
and refugees. The Son of God and 
the people of God feared for their 
lives and fled. For the people of Is-
rael, this experience is so central to 
their calling as God’s people that, 
according to Matthew’s account, it 
was something to be fulfilled in the 
life of the Messiah.

were two  years old and un der, in ac cor dance with the time he had  learned 
from the Magi. 17 Then what was said  through the proph et Jer e mi ah was ful­
filled:

 18 “A voice is heard in Ramah,
  weeping and great mourning,
  Rachel weeping for her children
  and refusing to be comforted,
  because they are no more.” a

The Return to Nazareth
19 Af ter Her od died, an an gel of the Lord ap peared in a  dream to Jo seph in 

 Egypt 20 and said, “Get up, take the  child and his moth er and go to the land of 
Is ra el, for  those who were try ing to take the  child’s life are dead.”

21 So he got up, took the  child and his moth er and went to the land of Is ra­
el. 22 But when he  heard that Ar che la us was reign ing in Ju dea in  place of his 
fa ther Her od, he was  afraid to go  there. Hav ing been  warned in a  dream, he 
with drew to the dis trict of Gal i lee, 23 and he went and  lived in a town  called 
Naz a reth. So was ful filled what was said  through the proph ets, that he would 
be  called a Naz a rene.

John the Baptist Prepares the Way

3 In  those days John the Bap tist came, preach ing in the wil der ness of Ju dea 
2 and say ing, “Re pent, for the king dom of heav en has come near.” 3 This is 

he who was spo ken of  through the proph et Isa iah:

  “A voice of one calling in the  
wilderness,

  ‘Prepare the way for the Lord,
  make straight paths for him.’ ” b

4 John’s  clothes were made of cam el’s hair, and he had a leath er belt  around 
his  waist. His food was lo custs and wild hon ey. 5 Peo ple went out to him from 
Je ru sa lem and all Ju dea and the  whole re gion of the Jor dan. 6 Con fess ing  their 
sins, they were bap tized by him in the Jor dan Riv er.

7 But when he saw many of the Phar i sees and Sad du cees com ing to  where 
he was bap tiz ing, he said to them: “You  brood of vi pers! Who  warned you to 
flee from the com ing  wrath? 8 Pro duce  fruit in keep ing with re pen tance. 9 And 
do not  think you can say to your selves, ‘We have Abra ham as our fa ther.’ I tell 
you that out of  these  stones God can  raise up chil dren for Abra ham. 10 The ax 
is al ready at the root of the  trees, and ev ery tree that does not pro duce good 
 fruit will be cut down and  thrown into the fire.

11 “I bap tize you with c wa ter for re pen tance. But af ter me  comes one who is 
more pow er ful than I,  whose san dals I am not wor thy to car ry. He will bap tize 
you with c the Holy Spir it and fire. 12 His win now ing fork is in his hand, and he 
will  clear his thresh ing  floor, gath er ing his  wheat into the barn and burn ing 
up the  chaff with un quench able fire.”

The Baptism of  Jesus
13 Then  Jesus came from Gal i lee to the Jor dan to be bap tized by John. 14 But 

John  tried to de ter him, say ing, “I need to be bap tized by you, and do you 
come to me?”

15  Jesus re plied, “Let it be so now; it is prop er for us to do this to ful fill all 
righ teous ness.” Then John con sent ed.

16 As soon as  Jesus was bap tized, he went up out of the wa ter. At that mo­
ment heav en was  opened, and he saw the Spir it of God de scend ing like a dove 
and alight ing on him. 17 And a  voice from heav en said, “This is my Son, whom 
I love; with him I am well pleased.”

a 18 Jer. 31:15    b 3 Isaiah 40:3    c 11 Or in     1231
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POLITICS
MATTHEW 4:1–11

Matthew describes how Jesus 
went out into the wilderness for 
40 days and 40 nights after his 
baptism and was tempted by Sa-
tan (Mt 4:1–11). The story proves 
that Jesus is the true Son of God 
because— unlike Adam in the gar-
den and Israel in the wilderness— 
Jesus is faithful when tempted.

Satan tempts Jesus in three 
different ways. First, Satan urges 
Jesus to use his supernatural pow-
er for instant gratification rather 
than relying on God’s provision for 
his daily needs (vv. 3–4). He then 
dares Jesus to manipulate God into 
manufacturing a miracle to prove 
his identity to the crowds (vv. 5–7). 
Finally, Satan tempts Jesus with 
an offer of all the kingdoms of the 
world in exchange for the worship 
that is rightfully God’s (vv. 8–10). 
In each case, Jesus is tempted 
to wield his messianic power in 
worldly ways. Jesus resists each 
temptation, choosing, rather, to 
embody the otherworldly power 
of the upside- down kingdom he 
came to inaugurate.

Christians can experience the 
same temptation as Jesus when 
they are faced with the opportu-
nity to find a shortcut to political 
power by endorsing violence and 
corruption, employing coercion, 
ignoring injustice, trading in lies or 
weaponizing prejudice. For Chris-
tians, political office and public 
service are a means to a common 
good, not a platform for establish-
ing the cultural hegemony of one 
demographic under a religious 
banner. Our primary calling is to 
faithfulness through service, not 
establishing a civil religion through 
political power. God is already the 
king of the nations, and he does not 
need our political machinations to 
enhance his sovereignty.

 Jesus Is Tested in the Wilderness

4 Then  Jesus was led by the Spir it into the wil der ness to be tempt ed a by 
the dev il. 2 Af ter fast ing for ty days and for ty  nights, he was hun gry. 3 The 

tempt er came to him and said, “If you are the Son of God, tell  these  stones to 
be come bread.”

4  Jesus an swered, “It is writ ten: ‘Man shall not live on  bread  alone, but on 
ev ery word that  comes from the  mouth of God.’ b ”

5 Then the dev il took him to the holy city and had him  stand on the high­
est  point of the tem ple. 6 “If you are the Son of God,” he said, “throw your self 
down. For it is writ ten:

  “ ‘He will command his angels concerning you,
  and they will lift you up in their hands,
  so that you will not strike your foot against a stone.’ c ”

7  Jesus an swered him, “It is also writ ten: ‘Do not put the Lord your God to 
the test.’ d ”

8 Again, the dev il took him to a very high moun tain and  showed him all the 
king doms of the  world and  their splen dor. 9 “All this I will give you,” he said, 
“if you will bow down and wor ship me.”

10  Jesus said to him, “Away from me, Sa tan! For it is writ ten: ‘Wor ship the 
Lord your God, and  serve him only.’ e ”

11 Then the dev il left him, and an gels came and at tend ed him.

 Jesus Begins to Preach
12 When  Jesus  heard that John had been put in pris on, he with drew to Gal­

i lee. 13 Leav ing Naz a reth, he went and  lived in Ca per na um,  which was by the 
lake in the area of Zeb u lun and Naph ta li —   14 to ful fill what was said  through 
the proph et Isa iah:

 15 “Land of Zebulun and land of Naphtali,
  the Way of the Sea, beyond the Jordan,
  Galilee of the Gentiles —  
 16 the people living in darkness
  have seen a great light;
  on those living in the land of the shadow of  

death
  a light has dawned.” f

17 From that time on  Jesus be gan to  preach, “Re pent, for the king dom of 
heav en has come near.”

 Jesus Calls His First Disciples
18 As  Jesus was walk ing be side the Sea of Gal i lee, he saw two broth ers, Si­

mon  called Pe ter and his broth er An drew. They were cast ing a net into the 
lake, for they were fish er men. 19 “Come, fol low me,”  Jesus said, “and I will 
send you out to fish for peo ple.” 20 At once they left  their nets and fol lowed 
him.

21 Go ing on from  there, he saw two oth er broth ers,  James son of Zeb e dee 
and his broth er John. They were in a boat with  their fa ther Zeb e dee, pre par ing 
 their nets.  Jesus  called them, 22 and im me di ate ly they left the boat and  their 
fa ther and fol lowed him.

 Jesus Heals the Sick
23  Jesus went through out Gal i lee, teach ing in  their syn a gogues, pro claim ing 

the good news of the king dom, and heal ing ev ery dis ease and sick ness  among 
the peo ple. 24 News  about him  spread all over Syr ia, and peo ple  brought to 
him all who were ill with var i ous dis eas es,  those suf fer ing se vere pain, the 

a 1 The Greek for tempted can also mean tested.    b 4 Deut. 8:3    c 6 Psalm 91:11,12    
d 7 Deut. 6:16    e 10 Deut. 6:13    f 16 Isaiah 9:1,2    1232  
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SATAN, DEMONS, 
ANGELS AND GIANTS

Jesus fasted for 40 days in the desert west of the Dead Sea where wild animals roamed 
(Mk 1:13). First- century pagans as well as Jewish people believed that demons inhab-
ited dry, desolate places. Satan approached Jesus toward the end of his 40-day fast. He 
recognized Jesus as the Son of God and hoped to derail Jesus’ mission. Satan proposed 
that Jesus could betray God and take an easier path, one where Satan reigned and Jesus 
served him— a terrifying thought.

The words Satan and the devil (diabolos) refer to the same being. The word devil, used 
in this passage, means “slanderer” and “accuser,” coming from the root word, meaning 
“to divide.” Other names for the devil include great dragon, ancient serpent, accuser 
(Rev 12:9,10), enemy (Mt 13:39), Beelzebul (Mk 3:22) and evil one (1Jn 5:19). Jesus came 
to destroy the devil’s work (1Jn 3:8). Jesus refuted and resisted the devil’s temptations 
by quoting Scripture and aligning his will with the will of God.

The devil approached Jesus at the end of his time of fasting. The devil tempted Jesus to 
use his divine power to turn stones into bread and satisfy his hunger. The miracle was not 
inherently evil. Jesus would later miraculously feed a multitude with bread (Mt 14:15–21). 
But disobeying God is sin, and sinless Jesus resisted testing God’s faithfulness, quoting 
Deuteronomy 8:3. Jesus feasted on God and his word.

Then the devil took Jesus to a high point in Jerusalem and told him to jump to see if 
God would catch him. Satan misquoted Psalm 91, which properly assured believers that 
angels protected God’s people in their daily lives— not when they deliberately jump off 
buildings. Jesus would not test and anger God. He quoted Deuteronomy 6:16, which 
references the Israelites’ sin at Massah.

Finally, the devil took Jesus to a high mountain and offered him the kingdoms of the 
world if Jesus worshiped him. He tempted Jesus to rule the world without suffering on 
the cross. But Jesus worshiped and served God only. Jesus issued his first command, 
“Away from me, Satan!” (Mt 4:10). During the temptations, Jesus quoted from the book 
of Deuteronomy (Dt 8:3; 6:16; 6:13) to strengthen and attest to his resolve to align his will 
with God’s. Jesus fought the devil by steadfastly sustaining his relationship with God by 
using the words given in Scripture, and that is how we too can stand against the devil.

MATTHEW 4:1–11
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RACE AND 
ETHNICITY

MATTHEW 4:12–17
The Old Testament prophet Isa-

iah speaks of the great messianic 
hope, in which the Jewish Mes-
siah brings hope for the Jews and 
also for the Gentiles who walked 
in darkness: “There will be no 
more gloom for those who were 
in distress. In the past he humbled 
the land of Zebulun and the land 
of Naphtali, but in the future he 
will honor Galilee of the nations, 
by the Way of the Sea, beyond the 
Jordan— The people walking in 
darkness have seen a great light; 
on those living in the land of deep 
darkness a light has dawned” (Isa 
9:1–2).

This passage in Matthew 4 has 
tremendous implications for racial 
tensions across the globe today. 
Jesus withdrew to Galilee, an area 
that had more ethnic diversity than 
other parts of Israel. Jesus lived 
in rural Nazareth and would have 
grown up near many people from 
various ethnicities. Also, the per-
vasive Greek culture, called Hel-
lenism, and the Roman economic 
and governmental administration 
would have had an influence on 
Jesus’ life in Galilee, making the 
region a community where Jews 
and Gentiles interacted. As a boy 
and young man working with his 
father in construction or carpentry, 
Jesus may have traveled to cities 
such as Sepphoris or even Caesar-
ea Philippi and Tiberias to work on 
buildings projects. Jesus certainly 
would have had contact with vari-
ous Gentile ethnicities. Considering 
God’s covenant with Abraham, the 
ethnically diverse nature of Gali-
lee provided Jesus with a glimpse 
of what God’s multiethnic fam-
ily would look like— a picture that 
would become a significant part 
of his mission to build a kingdom 
of every tribe and language and 
people and nation (Rev. 5:9–10). 
The ethnically diverse community 
of Galilee was a perfect starting 
point for this beautiful task.

de mon­pos sessed,  those hav ing sei zures, and the par a lyzed; and he  healed 
them. 25 Large  crowds from Gal i lee, the De cap o lis, a Je ru sa lem, Ju dea and the 
re gion  across the Jor dan fol lowed him.

Introduction to the Sermon on the Mount

5 Now when  Jesus saw the  crowds, he went up on a moun tain side and sat 
down. His dis ci ples came to him, 2 and he be gan to  teach them.

The Beatitudes
He said:

 3 “Blessed are the poor in spirit,
  for theirs is the kingdom of heaven.
 4 Blessed are those who mourn,
  for they will be comforted.
 5 Blessed are the meek,
  for they will inherit the earth.
 6 Blessed are those who hunger and thirst for righteousness,
  for they will be filled.
 7 Blessed are the merciful,
  for they will be shown mercy.
 8 Blessed are the pure in heart,
  for they will see God.
 9 Blessed are the peacemakers,
  for they will be called children of God.
 10 Blessed are those who are persecuted because of righteousness,
  for theirs is the kingdom of heaven.

11 “Blessed are you when peo ple in sult you, per se cute you and false ly say all 
 kinds of evil  against you be cause of me. 12 Re joice and be glad, be cause  great 
is your re ward in heav en, for in the same way they per se cut ed the proph ets 
who were be fore you.

Salt and Light
13 “You are the salt of the  earth. But if the salt los es its salt i ness, how can it 

be made  salty  again? It is no lon ger good for any thing, ex cept to be  thrown 
out and tram pled un der foot.

14 “You are the  light of the  world. A town built on a hill can not be hid den. 
15 Nei ther do peo ple  light a lamp and put it un der a bowl. In stead they put it 
on its  stand, and it  gives  light to ev ery one in the  house. 16 In the same way, let 
your  light  shine be fore oth ers, that they may see your good  deeds and glo ri fy 
your Fa ther in heav en.

The Fulfillment of the Law
17 “Do not  think that I have come to abol ish the Law or the Proph ets; I have 

not come to abol ish them but to ful fill them. 18 For tru ly I tell you, un til heav­
en and  earth dis ap pear, not the small est let ter, not the  least  stroke of a pen, 
will by any  means dis ap pear from the Law un til ev ery thing is ac com plished. 
19 There fore any one who sets  aside one of the  least of  these com mands and 
teach es oth ers ac cord ing ly will be  called  least in the king dom of heav en, but 
who ev er prac tic es and teach es  these com mands will be  called  great in the 
king dom of heav en. 20 For I tell you that un less your righ teous ness sur pass es 
that of the Phar i sees and the teach ers of the law, you will cer tain ly not en ter 
the king dom of heav en.

Murder
21 “You have  heard that it was said to the peo ple long ago, ‘You  shall not 

mur der, b and any one who mur ders will be sub ject to judg ment.’ 22 But I tell 

a 25 That is, the Ten Cities    b 21 Exodus 20:13    1234  

MATTHEW 4:25
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POLITICS
The first of Jesus’ five big sermons in the Gospel of Matthew is known as the Sermon on 
the Mount (Mt 5–7). The sermon contains Jesus’ beatitudes (5:3–12), his exhortations to 
be salt and light (vv. 13–16), an affirmation of the Torah (vv. 17–20), several ethical antith-
eses (vv. 21–48) and a call for almsgiving, prayer and fasting (6:1–18). Jesus declares that 
discipleship requires resisting the seduction of wealth, not worrying about material 
things and seeking “first his kingdom and his righteousness” (6:33). He speaks about the 
perils of hypocrisy, the necessity of holiness and the love of his heavenly Father. Jesus 
also pronounces the Golden Rule about treating others the way one wants to be treated 
(7:12). The sermon rounds off with a series of contrasts between wide and narrow gates, 
wolves and sheep, fruitless and fruitful trees, mere profession versus actual devotion 
and foolish versus wise builders (7:13–27).

Just as politicians often launch a campaign with a manifesto of promises and positions, 
Jesus inaugurates his kingdom with his own manifesto. Jesus promises a reordering of 
power and blessings for mourners. Jesus gives his position on the Torah, temple offer-
ings, murder, adultery and more. This manifesto is for citizens of heaven, disciples of 
the kingdom— that is, anyone who would follow him. Jesus is saying that if we want to 
belong to the kingdom of heaven, then this is how we are supposed to live. This is how 
to be righteous, how to be the salt of the earth, how to be a city on a hill, how to be a 
renewed Israel. His words are not guidelines, nor quaint sayings for a cultural Christianity. 
Jesus issues rigorous commands that normalize what is abnormal: loving our enemies, 
rejoicing in persecution, disavowing love of money, turning the other cheek, choosing 
to walk the extra mile. What is more, Jesus boldly declares that the difference between 
the followers and the fans— between the sheep and the goats— is that his followers obey 
and the others turn away.

MATTHEW 5–7
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MIGRATION
MATTHEW 5:10–12

As part of the Beatitudes, Jesus 
affirms that God’s blessing rests 
upon the persecuted. They are 
blessed in such a way that the king-
dom of God belongs to them. Those 
who suffer persecution for the sake 
of dikaiosune (“righteousness”) are 
blessed. But Jesus takes this claim 
deeper as he turns to his intimate 
group of disciples and directly tells 
them that they are blessed when 
they take on his cause and receive 
insults and persecution because of 
it. By adding this statement, Jesus 
declares that suffering for righ-
teousness is not just any cause; 
it is intrinsically connected to the 
way of Christ.

It is right for families to have food 
and security. It is right for children 
to have enough resources to flour-
ish. It is right for parents to have 
the opportunity to nurture and take 
care of their children in safe envi-
ronments. It is right for humans to 
migrate, looking for better condi-
tions that are unavailable to them 
in their homelands. If we believe 
that, then supporting and advocat-
ing for the migrant community is 
also the right thing to do. Jesus 
invites his disciples to consider 
the way of justice and righteous-
ness as an essential part of their 
commitment to follow him. This 
path is not without risks, but to all 
who are reviled and persecuted for 
righteousness’ sake, Jesus prom-
ises the blessing of God’s kingdom.

SEXUALITY AND 
GENDER

MATTHEW 5:27–28
Jesus intensifies the Old Testa-

ment’s prohibition against adul-
tery (Ex 20:14) and says that a man 
who “looks at a woman lustfully 
has already committed adultery 
with her in his heart” (Mt 5:28). 
In other words, it’s not simply the 
act of adultery that is wrong, but 

you that any one who is an gry with a broth er or sis ter a , b will be sub ject to 
 judg ment.  Again, any one who says to a broth er or sis ter, ‘Raca,’ c is an swer­
able to the court. And any one who says, ‘You fool!’ will be in dan ger of the 
fire of hell.

23 “There fore, if you are of fer ing your gift at the al tar and  there re mem ber 
that your broth er or sis ter has some thing  against you, 24 leave your gift  there 
in  front of the al tar.  First go and be rec on ciled to them; then come and of fer 
your gift.

25 “Set tle mat ters quick ly with your ad ver sary who is tak ing you to  court. Do 
it  while you are  still to geth er on the way, or your ad ver sary may hand you over 
to the  judge, and the  judge may hand you over to the of fi cer, and you may be 
 thrown into pris on. 26 Tru ly I tell you, you will not get out un til you have paid 
the last pen ny.

Adultery
27 “You have  heard that it was said, ‘You  shall not com mit adul tery.’ d 28 But 

I tell you that any one who  looks at a wom an lust ful ly has al ready com mit ted 
adul tery with her in his  heart. 29 If your  right eye caus es you to stum ble,  gouge 
it out and  throw it away. It is bet ter for you to lose one part of your body than 
for your  whole body to be  thrown into hell. 30 And if your  right hand caus es 
you to stum ble, cut it off and  throw it away. It is bet ter for you to lose one part 
of your body than for your  whole body to go into hell.

Divorce
31 “It has been said, ‘Any one who di vorc es his wife must give her a cer tif i­

cate of di vorce.’ e 32 But I tell you that any one who di vorc es his wife, ex cept for 
sex u al im mo ral i ty, makes her the vic tim of adul tery, and any one who mar ries 
a di vorced wom an com mits adul tery.

Oaths
33 “Again, you have  heard that it was said to the peo ple long ago, ‘Do not 

 break your oath, but ful fill to the Lord the vows you have made.’ 34 But I tell 
you, do not  swear an oath at all: ei ther by heav en, for it is  God’s  throne; 35 or by 
the  earth, for it is his foot stool; or by Je ru sa lem, for it is the city of the  Great 
King. 36 And do not  swear by your head, for you can not make even one hair 
 white or  black. 37 All you need to say is sim ply ‘Yes’ or ‘No’; any thing be yond 
this  comes from the evil one. f

Eye for Eye
38 “You have  heard that it was said, ‘Eye for eye, and  tooth for  tooth.’ g 39 But 

I tell you, do not re sist an evil per son. If any one  slaps you on the  right  cheek, 
turn to them the oth er  cheek also. 40 And if any one  wants to sue you and take 
your  shirt, hand over your coat as well. 41 If any one forc es you to go one mile, 
go with them two  miles. 42 Give to the one who asks you, and do not turn away 
from the one who  wants to bor row from you.

Love for Enemies
43 “You have  heard that it was said, ‘Love your neigh bor h and hate your 

en e my.’ 44 But I tell you, love your en e mies and pray for  those who per se cute 
you, 45 that you may be chil dren of your Fa ther in heav en. He caus es his sun 
to rise on the evil and the good, and  sends rain on the righ teous and the un­
righ teous. 46 If you love  those who love you, what re ward will you get? Are not 
even the tax col lec tors do ing that? 47 And if you  greet only your own peo ple, 

a 22 The Greek word for brother or sister (adelphos) refers here to a fellow disciple, 
whether man or woman; also in verse 23.    b 22 Some manuscripts brother or sister 
without cause    c 22 An Aramaic term of contempt    d 27 Exodus 20:14    
e 31 Deut. 24:1    f 37 Or from evil    g 38 Exodus 21:24; Lev. 24:20; Deut. 19:21    
h 43 Lev. 19:18    

(continued on page 1238)
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DIVORCE
In the Sermon on the Mount, Jesus addresses six antitheses or opposites regarding the 
new (and expansive) type of righteousness he expects from his followers (Mt 5:21–48). 
In this context, Jesus addresses the grounds for divorce (vv. 31–32). Jesus states that 
divorce causes the wife to commit adultery if she remarries, and divorce causes the 
one who marries the divorced woman to commit adultery. Jesus states that the only 
rationale for a permissible divorce is sexual immorality.

In Matthew 5:31, Jesus alludes to Deuteronomy 24:1–6, where guidelines for divorce in 
the Old Testament were outlined. The Jewish debate over Deuteronomy 24:1 centered 
on what constituted the grounds for divorce from the man’s perspective (women were 
not allowed to divorce their husbands). The first- century rabbinical school of Sham-
mai conservatively interpreted the Hebrew phrase in Deuteronomy 24:1 erwat debar 
(“something indecent” or “something that brings shame”) to refer to sexual immorality 
or immodesty. However, immodesty in this context could refer to a woman appearing 
in public with her hair unfastened. On the other hand, the school of Hillel had broader 
interpretations of erwat debar, where a man could divorce his wife for any reason, even 
burning his dinner. Jesus reflects a view closer to the Shammai interpretation but restricts 
the reason for divorce to only sexual immorality and adds that divorce and remarriage 
with or without a certificate are adultery in God’s eyes.

Jesus emphasizes that for both men and women, divorce and remarriage are permitted 
only in cases of sexual immorality. Sexual immorality (porneia) is a broad term that includes 
any sexual relationship outside of marriage (see Leviticus 18:6–23 for a list of examples).

Jesus’ view of divorce and remarriage was among the stricter Jewish views in his day; he 
stated that a man could divorce his wife only for sexual unfaithfulness, which was not a 
popular perspective. An upside- down kingdom has an upside- down sexual ethic, where 
both men and women are called to radical faithfulness to God and to each other.

MATTHEW 5:32
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the posture of the heart that got 
him there. But— what exactly does 
it mean to look “at a woman lust-
fully”?

First, Jesus’ words are directed at 
men but certainly apply to women 
as well. It wouldn’t make sense for 
Jesus to condemn heart- adultery 
among men but not among women. 
Second, the Greek phrase behind 
the word “lustfully” can also be 
translated as “with the purpose to 
lust.” There’s an intention behind 
the act, a desire to have sex with 
the woman. This is more than sim-
ply noticing a beautiful woman or 
man, taking note of their body, their 
hair, their smile. To feel a spike of 
excitement over the head- spinning 
beauty of another person isn’t nec-
essarily lust, but it could lead to 
lust. However, if you’re not over-
come with the desire to have sex 
with this person— and possibly tak-
ing steps to make those thoughts 
a reality— then you’re probably not 
committing the destructive sin Je-
sus is confronting.

We all should be vigilant to live 
holy lives and guard ourselves from 
sexual temptation. We should also 
resist the impulse to heap shame 
upon ourselves for recognizing 
beauty.

what are you do ing more than oth ers? Do not even pa gans do that? 48 Be per­
fect, there fore, as your heav en ly Fa ther is per fect.

Giving to the Needy

6 “Be care ful not to prac tice your righ teous ness in  front of oth ers to be 
seen by them. If you do, you will have no re ward from your Fa ther in 

heav en.
2 “So when you give to the  needy, do not an nounce it with trum pets, as the 

hyp o crites do in the syn a gogues and on the  streets, to be hon ored by oth ers. 
Tru ly I tell you, they have re ceived  their re ward in full. 3 But when you give to 
the  needy, do not let your left hand know what your  right hand is do ing, 4 so 
that your giv ing may be in se cret. Then your Fa ther, who sees what is done in 
se cret, will re ward you.

Prayer
5 “And when you pray, do not be like the hyp o crites, for they love to pray 

stand ing in the syn a gogues and on the  street cor ners to be seen by oth ers. 
Tru ly I tell you, they have re ceived  their re ward in full. 6 But when you pray, go 
into your room,  close the door and pray to your Fa ther, who is un seen. Then 
your Fa ther, who sees what is done in se cret, will re ward you. 7 And when you 
pray, do not keep on bab bling like pa gans, for they  think they will be  heard 
be cause of  their many  words. 8 Do not be like them, for your Fa ther  knows 
what you need be fore you ask him.

9 “This, then, is how you  should pray:

  “ ‘Our Father in heaven,
  hallowed be your name,
 10 your kingdom come,
  your will be done,
  on earth as it is in heaven.
 11 Give us today our daily bread.
 12 And forgive us our debts,
  as we also have forgiven our debtors.
 13 And lead us not into temptation, a

  but deliver us from the evil one. b ’

14 For if you for give oth er peo ple when they sin  against you, your heav en ly 
Fa ther will also for give you. 15 But if you do not for give oth ers  their sins, your 
Fa ther will not for give your sins.

Fasting
16 “When you fast, do not look som ber as the hyp o crites do, for they dis­

fig ure  their fac es to show oth ers they are fast ing. Tru ly I tell you, they have 
re ceived  their re ward in full. 17 But when you fast, put oil on your head and 
wash your face, 18 so that it will not be ob vi ous to oth ers that you are fast ing, 
but only to your Fa ther, who is un seen; and your Fa ther, who sees what is done 
in se cret, will re ward you.

Treasures in Heaven
19 “Do not  store up for your selves trea sures on  earth,  where moths and ver­

min de stroy, and  where  thieves  break in and  steal. 20 But  store up for your­
selves trea sures in heav en,  where moths and ver min do not de stroy, and 
 where  thieves do not  break in and  steal. 21 For  where your trea sure is,  there 
your  heart will be also.

22 “The eye is the lamp of the body. If your eyes are  healthy, c your  whole 
body will be full of  light. 23 But if your eyes are un healthy, d your  whole body 

a 13 The Greek for temptation can also mean testing.    b 13 Or from evil ; some late 
manuscripts one, / for yours is the kingdom and the power and the glory forever. Amen.    
c 22 The Greek for healthy here implies generous.    d 23 The Greek for unhealthy here 
implies stingy.    

(Sexuality and Gender continued)
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WEALTH AND  
POVERTY

The Sermon on the Mount (Mt 5–7) and its counterpart in Luke (Lk 6:17–49) function as 
the essence of Jesus’ teaching on faith— a teaching that many disciples find difficult to 
live out. While the Law might already seem too difficult to follow, Jesus’ understanding 
of righteousness as spelled out in the Sermon is even more demanding: “unless your 
righteousness surpasses that of the Pharisees and the teachers of the law, you will cer-
tainly not enter the kingdom of heaven” (Mt 5:20).

In Matthew 6, Jesus confronts the hypocrisy that can exist behind pious deeds like giving 
to the poor (6:1–4), praying (vv. 5–15) and fasting (vv. 16–18). The theme for the section is 
stated at the outset: avoid actions that invite people’s good opinion rather than God’s 
pleasure (v. 1). There is a direct exchange between the two: as the pursuit of people’s 
good opinion increases, God’s pleasure decreases. Giving to the poor is part and parcel 
of righteousness; piety that excels in prayer and fasting but doesn’t give to the poor is 
not true righteousness. Yet Jesus presses even further. Giving to the poor must be in 
secret, so that the reward we seek might be only from God and not people.

As we discern the motivations behind our piety, we must also choose between material 
and spiritual treasures. Again, we cannot live with divided allegiance, but must choose 
one or the other (v. 24). We are called to honor God first in our giving, praying and fasting, 
and we are also called to choose God as our treasure rather than wealth and material 
possessions. Indeed, Jesus is explicit about the dangers of materialism and wealth. He 
says that the desire for wealth will infect the whole person (vv. 22–23), and it is impossible 
to serve both God and money. To choose God over money necessarily means trusting 
God to provide for our lives. Our preoccupation with appearances and daily sustenance 
must be set aside in favor of our primary concern for God’s kingdom (v. 33). Righteous-
ness is not simply about giving to the poor on occasion; it is a complete reorientation 
of our priorities.

MATTHEW 6
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TECHNOLOGY 
AND MEDIA

MATTHEW 6:22–24
What does Jesus mean when he 

says that “the eye is the lamp of 
the body”? Though modern human 
physiology has taught us that light 
is not emitted from the eye, in the 
ancient world one common belief 
was in fact that the eye emitted 
light produced by the body. As such, 
healthy eyes were a metaphor for 
generosity and sincerity. Converse-
ly, unhealthy eyes were a metaphor 
for selfishness and stinginess. The 
peculiarity (at least to the modern 
reader) of Matthew 6:22–23 makes 
sense when read as a set up for 
v. 24—that we “cannot serve both 
God and money.”

Not much has changed in the 
two millennia since these words 
were first spoken. In the digital 
age, social media litters our vi-
sual landscape with carefully fil-
tered images of the lives we want 
but don’t actually have. We find 
ourselves running on the tread-
mill of comparison, juxtaposing 
our mundane moments with the 
edited, often contrived, snapshots 
of others’ highlights. Rather than 
exuding generosity and sincerity, 
we grow dissatisfied and disdain-
ful. Our eyes become channels of 
darkness rather than light. But just 
as we “cannot serve both God and 
money,” we also cannot serve both 
God and all that we believe money 
might afford us— namely, the Insta-
gram life we long for and think we 
need. Christians become people of 
light by fixing our gaze away from 
pop culture’s thin portrayals of the 
good life and onto Christ himself, 
who is our abundant life (cf. Jn 
10:10; Col 3:4; Php 3:8).

will be full of dark ness. If then the  light with in you is dark ness, how  great is 
that dark ness!

24 “No one can  serve two mas ters. Ei ther you will hate the one and love the 
oth er, or you will be de vot ed to the one and de spise the oth er. You can not 
 serve both God and mon ey.

Do Not Worry
25 “There fore I tell you, do not wor ry  about your life, what you will eat or 

 drink; or  about your body, what you will wear. Is not life more than food, and 
the body more than  clothes? 26 Look at the  birds of the air; they do not sow or 
reap or  store away in  barns, and yet your heav en ly Fa ther  feeds them. Are you 
not much more valu able than they? 27 Can any one of you by wor ry ing add a 
sin gle hour to your life a ?

28 “And why do you wor ry  about  clothes? See how the flow ers of the  field 
grow. They do not la bor or spin. 29 Yet I tell you that not even Sol o mon in all 
his splen dor was  dressed like one of  these. 30 If that is how God  clothes the 
 grass of the  field,  which is here to day and to mor row is  thrown into the fire, 
will he not much more  clothe you —  you of lit tle  faith? 31 So do not wor ry, 
say ing, ‘What  shall we eat?’ or ‘What  shall we  drink?’ or ‘What  shall we wear?’ 
32 For the pa gans run af ter all  these  things, and your heav en ly Fa ther  knows 
that you need them. 33 But seek  first his king dom and his righ teous ness, and 
all  these  things will be giv en to you as well. 34 There fore do not wor ry  about 
to mor row, for to mor row will wor ry  about it self. Each day has  enough trou ble 
of its own.

Judging Others

7 “Do not  judge, or you too will be  judged. 2 For in the same way you  judge 
oth ers, you will be  judged, and with the mea sure you use, it will be mea­

sured to you.
3 “Why do you look at the  speck of saw dust in your broth er’s eye and pay no 

at ten tion to the  plank in your own eye? 4 How can you say to your broth er, ‘Let 
me take the  speck out of your eye,’ when all the time  there is a  plank in your 
own eye? 5 You hyp o crite,  first take the  plank out of your own eye, and then 
you will see clear ly to re move the  speck from your broth er’s eye.

6 “Do not give dogs what is sa cred; do not  throw your  pearls to pigs. If you 
do, they may tram ple them un der  their feet, and turn and tear you to piec es.

Ask, Seek, Knock
7 “Ask and it will be giv en to you; seek and you will find;  knock and the door 

will be  opened to you. 8 For ev ery one who asks re ceives; the one who seeks 
finds; and to the one who  knocks, the door will be opened.

9 “Which of you, if your son asks for  bread, will give him a  stone? 10 Or if 
he asks for a fish, will give him a  snake? 11 If you, then,  though you are evil, 
know how to give good  gifts to your chil dren, how much more will your Fa­
ther in heav en give good  gifts to  those who ask him! 12 So in ev ery thing, do 
to oth ers what you  would have them do to you, for this sums up the Law and 
the Proph ets.

The Narrow and Wide Gates
13 “En ter  through the nar row gate. For wide is the gate and  broad is the road 

that  leads to de struc tion, and many en ter  through it. 14 But  small is the gate 
and nar row the road that  leads to life, and only a few find it.

True and False Prophets
15 “Watch out for  false proph ets. They come to you in  sheep’s cloth ing, but 

in ward ly they are fe ro cious  wolves. 16 By  their  fruit you will rec og nize them. 
Do peo ple pick  grapes from thorn bush es, or figs from this tles? 17 Like wise, 
ev ery good tree  bears good  fruit, but a bad tree  bears bad  fruit. 18 A good tree 

a 27 Or single cubit to your height    1240  
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RACE AND 
ETHNICITY

MATTHEW 8:5–13
The city of Capernaum became 

Jesus’ ministry headquarters af-
ter the people of Nazareth, Jesus’ 
hometown, wanted to throw him off 
a cliff for preaching that the Jewish 
Messiah came to save Jews and 
Gentiles (Lk 4:16–30). While in his 
new ministry headquarters, a Ro-
man centurion— a Gentile man with 
great authority, who was part of 
Rome’s occupation and oppression 
of Israel— asked Jesus to heal his 
servant. The Jewish people de-
spised Roman centurions, lepers 
and Jewish tax collectors. They 
were considered unclean. And 
many Jews considered Gentiles 
ethnically beneath Jews. Racism 
and prejudice are not new sins. 
Jesus died not just to forgive our 
sins, but to give us brothers and 
sisters with different colored skins. 
The blood of Christ unites and rec-
onciles (Eph 2:14–16).

It would have been scandalous 
for a rabbi to enter the home of a 
Gentile military leader. Jews were 
accustomed to the injustice of 
Romans crucifying Jewish men; 
the crosses lined the streets of 
ancient Israel. Yet, Jesus came 
to reconcile all people who trust 
him. Jesus marvels at this Gentile’s 
faith (Mt 8:10). It is ironic that in 
his hometown synagogue he was 
rejected because he advocated 
Gentile inclusion into the family 
of God, which is exactly what God 
promised Abraham he would do, 
yet he is accepted and respected by 
a Gentile. In this text, we see that 
God’s banquet is a table of grace 
spread for all people, regardless 
of ethnic or social status.

can not bear bad  fruit, and a bad tree can not bear good  fruit. 19 Ev ery tree that 
does not bear good  fruit is cut down and  thrown into the fire. 20 Thus, by  their 
 fruit you will rec og nize them.

True and False Disciples
21 “Not ev ery one who says to me, ‘Lord, Lord,’ will en ter the king dom of 

heav en, but only the one who does the will of my Fa ther who is in heav en. 
22 Many will say to me on that day, ‘Lord, Lord, did we not proph e sy in your 
name and in your name  drive out de mons and in your name per form many 
mir a cles?’ 23 Then I will tell them plain ly, ‘I nev er knew you. Away from me, 
you evil do ers!’

The Wise and Foolish Builders
24 “There fore ev ery one who  hears  these  words of mine and puts them into 

prac tice is like a wise man who  built his  house on the rock. 25 The rain came 
down, the  streams rose, and the  winds blew and beat  against that  house; 
yet it did not fall, be cause it had its foun da tion on the rock. 26 But ev ery one 
who  hears  these  words of mine and does not put them into prac tice is like a 
fool ish man who  built his  house on sand. 27 The rain came down, the  streams 
rose, and the  winds blew and beat  against that  house, and it fell with a  great 
crash.”

28 When  Jesus had fin ished say ing  these  things, the  crowds were  amazed at 
his teach ing, 29 be cause he  taught as one who had au thor i ty, and not as  their 
teach ers of the law.

 Jesus Heals a Man With Leprosy

8 When  Jesus came down from the moun tain side,  large  crowds fol lowed 
him. 2 A man with lep ro sy a came and  knelt be fore him and said, “Lord, if 

you are will ing, you can make me clean.”
3  Jesus  reached out his hand and  touched the man. “I am will ing,” he said. 

“Be  clean!” Im me di ate ly he was  cleansed of his lep ro sy. 4 Then  Jesus said to 
him, “See that you  don’t tell any one. But go, show your self to the  priest and 
of fer the gift Mo ses com mand ed, as a tes ti mo ny to them.”

The Faith of the Centurion
5 When  Jesus had en tered Ca per na um, a cen tu ri on came to him, ask ing for 

help. 6 “Lord,” he said, “my ser vant lies at home par a lyzed, suf fer ing ter ri bly.”
7  Jesus said to him, “Shall I come and heal him?”
8 The cen tu ri on re plied, “Lord, I do not de serve to have you come un der 

my roof. But just say the word, and my ser vant will be  healed. 9 For I my self 
am a man un der au thor i ty, with sol diers un der me. I tell this one, ‘Go,’ and he 
goes; and that one, ‘Come,’ and he  comes. I say to my ser vant, ‘Do this,’ and 
he does it.”

10 When  Jesus  heard this, he was  amazed and said to  those fol low ing him, 
“Tru ly I tell you, I have not  found any one in Is ra el with such  great  faith. 11 I 
say to you that many will come from the east and the west, and will take  their 
plac es at the  feast with Abra ham,  Isaac and Ja cob in the king dom of heav en. 
12 But the sub jects of the king dom will be  thrown out side, into the dark ness, 
 where  there will be weep ing and gnash ing of teeth.”

13 Then  Jesus said to the cen tu ri on, “Go! Let it be done just as you be lieved 
it  would.” And his ser vant was  healed at that mo ment.

 Jesus Heals Many
14 When  Jesus came into Pe ter’s  house, he saw Pe ter’s moth er­in­law ly ing 

in bed with a fe ver. 15 He  touched her hand and the fe ver left her, and she got 
up and be gan to wait on him.

a 2 The Greek word traditionally translated leprosy was used for various diseases 
affecting the skin.     1241
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